VECHOL HA’AM 1940

RENEWAL

REMARK 1

The following paragraph will discuss the Ten Statements' of creation (Let
there be light, Let there be Water... etc.). The Ten statements are
expressed in the form of speech?; which is distinctly separated from the
speaker. What the speaker says, once it has exited his mouth, is no longer
part of him. As a result, what is said is no longer in existence if it is not
said again, since it ceases to exist once it has exited the speaker’s mouth. In
order that Speech may constantly be One with the Speaker, the Speaker
must constantly speak, and the Speech must always remain in a state of
“Cohesion™ with the speaker; i.c. the Speech must “ensure” that it does
not diverge and disengage from its source.

[5.] The Torah is Re-Newed at every moment, as our
Sages have stated “It shall be as new* in your eyes, every
day”; i.e. that the Torah itself is Re-Newed. Likewise is it
also stated regarding creation, in which it is stated “He, in
his kindness, re-news [the world] every day, always
(recurring)”. Recurring® Re-Newal is where each Re-
Newal is different and isolated® from the Re-Newal
preceding it (as recurring Re-Newal implies many different
actions of Re-Newal). The recurring Re-Newal may be
explained though the cohesion” of the Ten Statements of
creation with their source, and their disengagement® to
sustain® the Worlds.

[6.] However, the Re-Newal of the Holy Speech' from its
source is necessarily implied and is merely automatic'', for
Speech is an entity separate'” (to the extent that it is felt by
the Other), therefore in order that the Speech may be in
cohesion® with its source, it must be constantly Spoken —
that these words would be recursively transmitted" from
the mouth of the speaker. Only then could the Speech be
seen as in cohesion with its source. However, from this it
seems as if the process of Re-Newal is merely a technical
necessity of Cohesion. But it is implied from the verse that
the Re-Newal itself is emphasized®, furthermore, it is
implied that the Re-Newal is not only in respect to what is
transmitted and created, but also in respect to the Origin'.
Whereas in the Re-Newal of the Ten Statements, only the
Speech is that which is Re-Newed, for it must be in
cohesion with its source; however the speech itself, in
respect to the Origin is not recursively Re-Newed.
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It may be stated that the Re-Newal is that of the Heavenly
Days", from which a new sustenance' is transmitted each
day; i.e. that on this day, a certain aspect’ within the
Heavenly Days is transmitted, and it is only on this day, i.e.
this moment that this aspect is felt as standing in-itself*.
When this aspect was still included within the Heavenly
Days as a whole, it was not palatable for the Worlds, for the
Other. The Origin must renew and diminish itself in order
to transmit this aspect, and the aspect itself must be Re-
Newed in order to exist, as explained above.

“Ve'ehye Etzlo Amon” 1940
ANTECEDENT AND CONSEQUENT, CATEGORICAL AND
PARTICULAR.

[2.] It was previously stated regarding the verse “And He,
in his kindness, re-news...”. This cannot be referring to
the Particular Life transmitted from the Heavenly Days, for
nothing was truly Re-Newed, for what was transmitted is
nothing but the transformation from the Categorical® to
the Particular®, in which this particular existed within the
Categorical before the transformation® as well. Thus it
must be understood as to what the Re-Newal is regarding
the Six Heavenly Days. [And what is observed regarding
the revelation of the Intellectual Particulars® from their
Categories, in which the former enables one to analyze
with greater depth® the matter at hand, this is just an
ability, but not a necessity, and hence not necessarily a Re-
Newal. This is furthermore, only because at the onset of
the concept, much Intellectual light radiated, but it was not
yet ordered” and arranged in an analyzable fashion, hence
it was not able to manifest itself in an Inner®® form within
the Containers” of Understanding®, however once the
light was diminished, it gave the possibility of Inner-
Manifestation’, and through this it was possible to begin
to understand the concept. However the re-grasping of the
Light in its depth is nothing new, but merely the return of
the initial state].

[3.] Nevertheless, it may be asserted that there is a certain
Re-Newal regarding the Particular in respect to its
Category. For the Particular, when it stands by itself, is in
an entirely different manner than it was when it stood
within its Category. For instance, regarding the Primal®
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Categorical Faculty of Movement™, from which all
movements and action are derived® (both physical and
intellectual), in which the Particular movements are in an
entirely different manner” when isolated from their
source. For the Essential Faculty of Movement is the notion
of movement, i.e. a primal and simple® notion which is
not defined or constrained according to any form or
transmission, for it should not be said that it is only a
movement to the right, or only a movement to the left
(and certainly not to say that the notion of direction is at all
found within the Primal Faculty, however, they are merely
included categorically. For the sensation” of the ability for
movement does not give itself to the notion® of direction,
for one only feels that “he can move”, but not that “he can
move to this and this direction”. The reason for such is that
directional and spatial movement is a constraint and
definition (for right is not left, and left is not right), and
this constraint is known as “Form*”, and Form is not
found within the Primal Faculty — rather — the form is Re-
Newed when the Particular is derived from the
Categorical, when it becomes a thing in itself; being a
particular derivation, it must, by necessity, come with some
kind of constraint®.

REMARK 2

The following paragraph will make use of the sub-Decadon', i.c. the
Emotional/Sensible*? Attributes/Faculties within the Intellectual® ones.
There are Emotions within the Intellectual faculties, and these are the
aesthetic** notions of the conception. They reveal and conclude
themselves within the Intellectual faculties as a “Conclusion”® or a
“Synopsis”; a “Thus” and “Therefore” which becomes the primal*® origin
of the Emotions proper (within the heart).

REMARK 3

Although the following paragraph does not mention this clearly, the
emotional faculties are sensed as well within the mind as being non-
intellectual, or sub-intellectual*’. The intellect as well uses and involves
itself with emotional terms such as good and evil as well as kindness and
dominance, only that these are not determinants within the intellect as
they are within the emotions. See “Meshcheini” 1941 for a detailed
treatment.

Hence there is a certain new aspect regarding the
derivation of the Particular from the Categorical. And
therefore this derivation is not like the derivation of the
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Consequent® from the Antecedent®, for the Antecedent is
within the same manner as the Consequent, only that it is
in a more refined® state; but nevertheless it is felt in the
Antecedent (qua Antecedent). This is similar to the
emotions within the Emotional Faculties within the Mind,
which although not felt within the Mind, come to be
sensed within the heart. And unlike the Particular which is
not felt within the Categorical, as it was explained above
that there is no notion of particular direction within the
Primal Category of Movement.

However, the Category as well, qua Category, has as its
entire notion®" that it contains its Particulars, only that the
Category is Categorical, that is, more spiritual® and
abstract, in that it does not manifest itself in the material®,
and therefore it is impossible in respect to the metaphysical
category that within it should be sensed the Particulars as
they are manifest® within the physical. [Whereas the
Identity® of the Antecedent is not that of the
Consequence, but is rather automatically derived from it].
Hence the Heavenly Days are not the true notion of Re-
Newal of creation.

[4.] Rather the Ten Statements are Re-Newed at each
moment existio™ ex nihilo. Regarding Ex Nihilo, it is
known that the existio is not within” the Nihilo in any
manner whatsoever. For even in Antecedent and
Consequent, wherein the Consequent is of a different
Existence®, it is nevertheless within relation®® to the
Antecedent, and when Light is in excess® within the
Antecedent, the Consequent emerges (consequentially).
Just as an increase within the Intellectual light causes
reinforcement® within the Emotions, for it is stated
“According to his Mind, will Man praise®”. Furthermore,
it is seen within a child, whose mind® is weak, that his
emotions too are weak (for the Emotions of a child vary
quickly, and the Strong does not vary). This is because he
lacks a Strong Mind. Whereas in Ex-Nihilo, wherein the
Existo is not included within the Nihilo, an increase within
the Nihilo does not at all imply an increase within the
Existio.
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This may be further understood through the Will and the
Intellect, in which the Will is a Categorical® Faculty
(however, it is not the Essence® of the Soul, which is
entirely devoid of any notion or entity) and it does not
manifest itself within Containers® in itself, but only
through recursive Re-Newal. Nevertheless, the lower
Faculties are dependent on the Will, for if the Will does
not want, the Faculties will not act.

REMARK 4

The following paragraph may pose some difficulties in respect to
“Nihilification”®” and “Other”®. Chassidus tends to view the relation to
the Other on a scale of equal extremes. On one extremity is the total
isolation of the Other, in which the Subject does not relate to it in any
form whatsoever. On the other extremity, there is the total submission®
to the Other, in which the Subject is so submissive to the extent that his
own Identity becomes Nihilified, and it takes upon the Identity of the
Other. However, between these two extremes is the notion of relating to
the Other, e.g. making a decision based on the Other, or forming an
Action which is directed towards the Other. In this case, there is a
dualistic state, in which the Subject, on the one hand, wishes to act for
himself, but on the other hand, relates and validates the Other by
including it as an intermediary or a means for his objective.

REMARK 5

The Will is always inclined” to the Other, by the notion of Will, in
which the Subject Wills something which it does not already have, it is
necessarily inclined to want something external to it, that is, something
pertaining to the Other. It is also possible that the Will of the subject
become submissive to the True Other, i.e. the True Being, in which the
Will is not inclined to an Other proper, but rather to the Will of God.
This state is called Nihilified Existence”', because the Existence of the
Subject qua Subject is in complete submission to Him.

REMARK 6

Essence is non-revelatory” and non-divisible”. The Essence cannot
reveal itself, i.e. it does not incline itself to meddle in things it does not
already have. This excludes the Will, which is inclinational, as being the
Essence. The second notion of the Essence, i.e. that it is non-divisible is
the notion of Diminution, which is not applicable in respect to the
Essence. Diminution, by virtue of it creating divisions between closeness
and distance in respect to the Essence, is not a faculty of the Essence in
itself.

[5.] The Will is indeed a faculty and hence is derived in a
given form. For the Will is merely that there is a Subject
that Wills — and that this Subject is not in a Nihilified state
of Existence. Even the Will of “We do, then we will
listen™”, in which the Subject Nihilifies his own will for
the Will of the other, before it is even know to him what
the Will of the Other is, nevertheless, this is not a
Nihilification of Existence, for the Will is still inclined to
something, and must be derived ex-nihilo from the Soul”
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— for the Soul, not being subject to any inclination — must
diminish itself in order that it may Will to an Other.
Because the Will is not within level of the Soul, it must
always be Re-Newed from the Soul. For the Will is not the
Soul (in itself). And Diminution in respect to the Soul is a
Re-Newal for it, for the Soul is Essence, and every Essence
is non-revelatory and non-divisible (and the division is
Diminution, as explained elsewhere). Similarly Torah,
which is the mediator” between God and the Worlds is
within the notion” of His Will. It contains the
Commandments which manifest themselves in the form of
definition” and constraint’, and in this respect, they are
similar to the Worlds. On the other hand however, the
Will is the Will of the Essence, and it is therefore within
the Level of the Infinite Light, and it is Re-Newed
recurringly in order to Subsist* the Worlds.

“Beha’alotcha” 1940
DERIVATION AND RE-NEWAL OF THE INTELLECT FROM
THE WILL, AND OF THE WILL FROM THE SOUL.

[3.] Will is higher than the Intellectual faculties, and
therefore it can incline the Intellect, that is, to find a
reason®! and cause® for the Will. However this reason is
not that which causes the Will. That which is observed in
which the Will is dependent® on the reason, (in which it
would seem that the Intellect is higher than the Will) and
therefore when the reason is nullified® so is the will, this is
not the True notion® of Will, but rather is a subset® of
Emotions. That the Emotions are at times called “Will” is
merely due to their inclination towards the Other. This is
in contrast with the Intellect which does not desire®” the
Other, whereas the Emotions (in the sense that they are
similar to the Will) do desire for the Other. Upon further
analysis, it may be seen that the intensity of Will which is
not based upon reason is stronger than the one dependent
upon it (reason). However, in respect to True Will, the
reason is derived from the Will. However, this is not to say
that that this derivation® is automatic®, for the Intellect
and Will are opposed to each other, for one who acts
according to his Will is generally opposed to reason,
whereas one who acts according to reason generally must
suppress much of his Will.
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[4.] Therefore it is seen that the Will can utilize the same
reason for two contradicting actions, such as the reason for
the flood, “Since man from youth has been evil”, but for
this very same reason He ceased the flood and would “Not
continue to curse the earth”. Since man is evil from birth,
he does evil — this is not his fault or intent, but rather his
nature, hence he is not to be punished. The Intellect is not
derived from the Will in a manner of Antecedent and
Consequent, for they are opposed to one another, rather
only the contrary, the Intellect must be Re-Newed from
the will. Thus the derivation of the Intellect from the Will
must be further analyzed:

Intellect is not derived from the Will in the sense that, as
soon as a Will is developed towards an object, a Intellectual
justification will develop as well, but rather because the
Will is a Higher Faculty. For the Soul reveals itself in
greater intensity within the Will, therefore the Will has
greater influence” over the other Faculties. It would be
suitable to explain the revelation of the Soul within the
Will: Although the Will inclines to the other, it does not
manifest itself within the constraints and definitions of the
other. In this respect, it differs from the Intellect. For the
process of comprehension, in which one grasps a concept —
although he does not “desire” or “incline” towards the
concept, he nevertheless manifests his mind within the
constraints and definitions of the object in order to
understand its concept. Whereas the Will can desire an
object it has neither seen nor understood, nor something
that has ever come into existence, for the notion of the
Will is the inclination of the Soul wherein the Soul does
not relate to the constraints and definitions of the Other.
Hence the Will is the most similar of all the Faculties to the
Soul, thus it having superiority and influence over all of the
Faculties. Since all faculties are submissive and subjected to
their origin, that is, the Light of the Soul, they are therefore
submissive to the Will, which is an intense radiation of the
Soul. However, the control of the Will over the other
Faculties is not in a manner of Antecedent and Consequent
because the Will is separated and divided from all of the
other Faculties. Hence they must be Re-Newed from it. In
order that they may be Re-Newed from the Will, the Will
must undergo a Diminution, i.e. the Will must change its
notion, from being that of Inclination to that of Inclining
towards a certain action. In the case of the derivation of the
Intellect from the Will, the Will must change from a
general inclination to the object to one of an inclination to
Understand the Object. Hence the Will must constrain
itself to a specific Faculty and Container, that of intellect,
and exclude its deliberation and sway over the others.

REMARK 7

The following paragraph employs the concept of “Ascent and
“Descent”®?, however, their use is not in the traditional form. Ascend and
Descent does not necessarily imply a notion of Sanctity or Essence, but
rather a form of Will. Ascent is the Will for something which is
undefined, or something which is general and conceptual, i.e. an ideal or a
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principle which does not have any explicit form of attainment. For
example, the ideal of Love does not imply any specific physical action,
hence the Will towards Love does not involve or contain the physical
properties (that may be involved thereof). It is called “Ascent” because it is
similar to the grasping or reaching of a higher — more elevated plane.
Since it wishes to reach what is essentially above it, and a plane which is
essentially unknown to it, it reaches for it with great intensity and force. It
is clearly evident that when such a Will comes about, all the other
Faculties must too reach for this. More of this will be explained within the
next discourse, “Veata Yigdal Na” 1940.

REMARK 8

Light has, as one of its properties, to only be in existence in the face of its
origin®. For light has never been seen nor presented without the presence
of the Radiant. Thus, whatever is Light in its essence i.e. whatever derives
from Light will always strive and attempt to return to its origin, wherein
it is not merely simple light, but is actually illuminating and representing
its source, which is the Essence.

REMARK 9

What has been stated in Remark 8 can be demonstrated within the
Faculties as well. The Faculties, being Light, will attempt to return to
their origin whenever their Origin is revealed in some intense form.
Although this is axiomatic, it can also be seen quite clearly in respect to
the chance of “Rest” or “Pleasure” without involvement or action. It is this
very notion of “Relaxation” or “Purpose” which does not include any
physical action, but rather searches for the “Truth” — which always implies
that the current mode, i.e. the manifestation in physical action qua
physical action is not the “Truth”. This has implications deriving from
Gratification® which is discussed in length in the discourses of 1906.

[5.] Since it is the Will in which there is the greatest
revelation of the Soul, it follows that when the Will is
within a notion of ascent, i.e. when it wishes and desires to
reach something, then all the other Faculties ascend with it.
For all the powers are the Light of the Soul, and it is the
nature of Light to ascend and reach for its source.
However, because the Faculties have manifested themselves
within physical organs, this notion of theirs is in a latent
and concealed state. However, upon the revelation of Will
within them, the Light, i.e. the source of the Faculties is
revealed, and thus they ascend. However, this influence
upon the Faculties is only in respect to ascent, wherein the
Will ascends, and consequently” the Faculties ascend.
However, the converse is not the case: the Will does not
descend within the Faculties in a consequential manner.
The Will does not descent within the Faculties in order
that they may perform a specific physical act, within the
Faculty itself. In the previously cited example, the Will
does not consequentially” descend in-itself within the
Faculty of Intellect in order that one may learn, i.c. read
and contemplate on a specific matter. This is because the
Will is separate” in its notion from all other Faculties, not
merely in the degree of Light which it contains of the Soul,
but rather that the Will does not function in the same
realm, and with the same environment as that of the other
Faculties. For Will is the revelation of the Soul, and just as
the Soul is entirely abstract™ from all physical form, and
hence the Soul is abstract from the Faculties which are
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manifest within the physical organs, likewise, its direct
revelation which is the Will is abstract from the physical
element of the manifested powers. Hence, in order that the
Will may employ the Faculties, it must undergo a
diminution.

The reason as to why the Intellect does not derive
consequently from the Will is because the Essence of
Intellect and the Essence of Will are opposed to each other.
For one who acts according to his Intellect will generally
oppose his Will, and one who will act according to his
Will will generally oppose his Intellect. It is understood
from this that in order for Intellect to derive from Will a
certain diminution must take place. This Diminution is
two-fold, firstly, the Will must will to action, i.e. to
comprehend, and not to the result of the action, i.e. that
the matter should be comprehended. Secondly, to diminish
the intensity of the Will, for when the Will is in its
revealed and intense state — i.e. the notion of Ascent which
was explained earlier, then all the other faculties are in
Ascent as well. He must then diminish the intensity of the
Will, i.e. that it should cease to ascend to such a degree, in
which the Faculties cannot descend, i.e. manifest
themselves properly within their physical organs. What
must be left over from the Will after its diminution is
merely the posterior” of the Will, ie. only the
conclusion!® of the Will, but not its notion of desire and
inclination to the object.

[7.] Although the Intellect must be Re-Newed from the
Will, and furthermore, it is in opposition to it, nevertheless,
it is brought-into-existence'”" by means of the Will. The
Intellect has a clear relation to the Will, in which the
existence of Will necessitates!® the existence of the
Intellect, i.c. in order that the Will may at all be fulfilled, it
must be channeled through the Intellect. However, the
Soul does not necessitate the Will. Hence, moreso than the
Will is divided and exalted above the Intellect, the Soul is
exalted above the Will. For this reason, the Intellect is
indeed a Container for the Will, in which the Will,
although in a posterior manner, may manifest itself.

“Veatah Yigdal Na” 1940

[1.] Although the Intellect is brought into revealed
existence through the Will, nevertheless it is not included
within the Will, but rather that it is merely invoked by it,
since the Will is a higher Faculty.

[2.] However the emotions are derived from the Intellect in
an antecedent-consequent manner. However, this is only
in regards to the posterior'®, that is, the conclusion of the
Intellect, but in the anterior'™, or the process of
comprehension, the notion of emotions are not extant. For
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the notion of emotions is to desire the Other, whereas in
Intellect there is no desire for such. What is found within
the Intellect, however, is merely the notion of Cohesion'”,
which although it is similar in this regards to the emotions
in the sense that it is not a purely intellectual notion, the
form of Cohesion is in a more intellectual fashion: The
notion of intellect is that of Nihilification, for when one
attempts to understand an object, he goes out and diverts
himself from his physical and material matters and only
deliberates'™ himself upon the concept itself. When he
deliberates upon this, he will thus understand it. The
notion of cohesion is wherein is still remains in his
Nihilified state in respect to the concept, but wherein he
no longer is engaged in the process of comprehension, but
is merely in a state of “Gazing'”’” at this concept. Hence
the Cohesion within the faculty of Enlightenment'” is not
felt as standing in itself, but rather is employed together
with the Enlightenment, and this is because the notion of
Enlightenment is the visualization'” of the concept, and
within visualization there is also the act of gazing, wherein
the person is Nihilified in respect to that which he sees.
However, within the (lower) Faculty of Mediation'"
the Understanding proper, the Cohesion is only employed
after the comprehension, and is thus sensed as Cohesion in
itself. This is because the concept is not present within him
as a visualization or vision, but rather as a complex'"" and
divided object, (and as explained in “Ish Al Diglo”, a
division is a Diminution, and likewise it is within the Light
of Intellect, that it is diminished through its division into
various aspects). The notion of Cohesion within Mediation
is as when one has already analyzed'” and divided the
concept into several components, he then gazes at each of
the components as one and observes the common aspect'"’
within each component, that aspect which forms from
them a whole. These two forms of Cohesion may be
further explained through a simile of one looking at a
marvelous structure!™. If he is a craftsman!®, he will
Cohere himself immediately within the structure, but if he
is not a craftsman, it will take an interval of time for him to
Cohere to it, since he must first understand and analyze the
beauty of this structure. Only after he has understood it
will he cohere in accordance with that which he has

gleaned of its beauty.

, l.e.

[3.] However by necessity there are emotions within the
Essence of Intellect as well, since it was stated before that
they are derived from the Intellect in a manner of
antecedent-consequent, and hence within the same level of
the Intellect. Furthermore, the emotions are formed as
soon, and immediately, when the intellectual process
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terminates. Hence it may be said that Emotions are a mere
continuation of the Intellect. However, the Emotions
within the Intellect are not in a revealed and sensed state,
and what comes into actualization within the Intellect is
not the Emotions, but the Cohesion — which is not a
revealed emotion: For the emotions have as their notion to
be for-themselves!®. Whereas the notion of Intellect is self-
nihilification — in which the subject exits his existence in
order to ascend and grasp the dimensions and notions of
the concept. Emotions, however, have as their impetus'"’
that the object should reach'® the subject according to his
constraints, without the Subject undergoing a change or an
effort of adjustment. Cohesion, although not Intellect
proper, does not gaze and deliberate on the object, i.e. the
relation of the object to the subject, but rather on the
object itself.

The Delight'” and Excitement'™ caused by the
comprehension of a concept — which can perhaps be
ascribed a more true value of Emotions within the
Intellectual realms. For it is not a mere cohesion in which
the subject is still within a Nihilified state in respect to the
concept, but he rather already placing a value judgment, in
which he delights at the quality'*' of the comprehension.
He gleans pleasure from the manner and aesthetic'”
properties of the concept, and hence he is the notion of an
Entity which senses'” and enjoys. Whereas within the
Essence of the Concept, i.e. when he comprehends its
essence, he does not feel himself as an Entity, for, as
explained earlier, he is then in the process of visualizing the
concept, in which he sees the Essence of the concept and
therefore must be in a Nihilified state, for Essences always
cancel out each other. Whereas within the Delight and
Pleasure gleaned from the intellect according to the
manner and form of comprehension, here the Essence of
the concept is not relevant; hence this Delight is also
merely within the posterior regions of the Intellect. For
within the Anterior or internal realms, the notion of value
judgments and pleasure do not apply, as above. However,
since this Delight is within the Intellect, what is sensed is
merely the pleasantness and the taste'* of the Concept, but
there is no lust or yearning towards any object. Whereas
within the True notion of Emotions, wherein there is a
yearning for the object to come to the subject.
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